
The Salutation (1:1) 

Salutations were common during the time of the early church. People during Paul’s time would 
normally open letters by providing a typical structure of identifying the author, identifying the 
recipients, and providing a salutation.1  

I. Faithful Men of God 

 The author of the epistle is undoubtedly Paul, but he speaks as one who is accompanied 
by Silvanus and Timothy. These three men when considered all exhibit characteristics of 
faithful service to God in the face of extreme pressures. They are all also familiar with 
the Thessalonian church and her members. 

A. Paul 

 Paul opens the letter with his self-identification. The name Paul in Greek means, 
“little.” It is the name identified with Paul after his conversion in Acts 13:9ff. Prior 
to salvation he was known as “Saul.” This was in appropriate name considering that 
Paul was from the tribe of Benjamin (Phil 3:5) from which Israel’s first king, Saul 
had also come from (1 Sam 9:1-2). Therefore, Paul came to the Thessalonians and 
identified himself not as a Jew of Jews, but as a new person founded in Christ. 

 This self-identification is not qualified by the usual title, “Apostle” (Rom 1:1; 1 Cor 
1:1; 2 Cor 1:1; Gal 1:1; Eph 1:1; Col 1:1; 1 Tim 1:1; 2 Tim 1:1; Titus 1:1). 
Therefore, only a few of Paul’s epistles actually omit the title (1 Thess; 2 Thess; 
Phil; Phlm). The title itself communicates the idea of authority. The term always 
communicates a person who is sent and is sent with full authority. The term 
communicates the idea of one who is a commissioned representative. In this case, 
Paul normally identifies himself as one who is an apostle of Jesus Christ.  

 Therefore, in his other writings Paul felt the need to defend his authority in the 
other writings. In this particular case of the Thessalonian church Paul did not have 
the need. Although there was still clear opposition to his ministry the general 
attitude toward Paul among the Thessalonians was one that accepted his apostolic 
position. This indicates the stable relationship he had with the Thessalonian church. 

B. Silvanus 

 Accompanying Paul is Silvanus. Silvanus is identified as “Silas” in the book of 
Acts. Silas present when Paul brought the Gospel to the Thessalonians (Acts 15:22, 
27, 32; 17:1ff). “Silvanus” is the Latin form of the name while “Silas” is the 
Grecized version.2 Silas was chosen from among the men in the Church at 
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Jerusalem to bring about the conclusion from the Jerusalem counsel to send to 
Antioch (15:22). Luke also identifies Silas as a prophet (15:32). This indicates that 
Silvanus was a trustworthy person that was widely recognized by church leaders. 

 Silas was a proven man in that he endured persecution just as the Thessalonians. 
The Jerusalem church identified Silas as a man who had risked his life for the name 
of the Lord Jesus Christ (15:25-27). Paul identified the faithful service of Silas and 
brought him along his second missionary journey (15:40). This indicates that Silas 
was a faithful and trustworthy individual who was considered a man of principle 
and integrity. This testimony was affirmed when Silas was beaten and imprisoned 
with Paul (Acts 16:22-24). Despite such hardship Silas exhibited a strong 
confidence in the Lord and responded with praise to God (16:25). Again, Silas was 
tested when he was with Paul when the angry mob came to the house of Jason 
seeking to seize Paul and Silas (17:5-9). 

 Silvanus was also useful to the apostle Peter. He is identified as Peter’s amanuensis 
(1 Pet 5:12). This shows the faithful service of Silvanus considering the Jerusalem 
council took place ~49 A.D.; Paul wrote to the Thessalonians ~51 A.D.; and Peter 
wrote his first epistle ~65 A.D. Therefore, this shows that Silvanus showed a steady 
period of respect and integrity among the church leaders in addition to his 
reputation among the church at large. 

 Therefore, Silas was chosen by Paul on the basis of his faithful service and 
commitment to the Lord Jesus Christ. Silas was a tested and proven man of God 
that withstood against the most extreme cases of pressured persecution. 

C. Timothy 

 Timothy was also mentioned in the salutation as one of Paul’s associates. Acts 
16:1-3 speaks of the beginning of Paul and Timothy’s relationship. Here, Timothy 
is identified as a son of a Jewish woman (16:1; cf. 2 Tim 1:5) and a Greek father. 
Under his Jewish mother he was taught the elementary truths of the Old Testament 
that eventually led to his salvation (2 Tim 4:15).  

 Timothy, just like Silas, was known among believers as a young man with a good 
reputation (Acts 16:2). Because of such a reputation Paul wanted to bring alongside 
with him Timothy in the ministry. Timothy, although not mentioned in the Acts 17 
account clearly joined with the Thessalonians and had a substantial relationship 
with them. This is evidenced by the account given in 1 Thessalonians 3:6ff when 
Paul says that Timothy came and gave an excellent report of the Thessalonians 
church. 

 Later on in church history Timothy would also experience such hardship that led to 
his imprisonment and eventual release ~ 67-69 A.D. (Heb 13:23). Paul also 



identified him as a faithful steward to the truths entrusted to him and commanded 
Timothy to entrust these truths to other men in ~67-68 A.D. (2 Tim 2:2).3  

 Therefore, based on these accounts it is evident that Timothy was also considered a 
faithful servant. He also shared in an intimate relationship with the Thessalonians 
church like Paul and Silvanus. 

 Ethnically Paul, Silvanus, and Timothy were all of different backgrounds. Paul was 
raised in a strict Jewish context. Timothy was half Jewish and half Greek. Silvanus was a 
Jew and a Roman citizen. This shows the diversity of leadership that the early church had 
and shows the power of the Gospel of God to save and use whomever He chooses. 

 

II. The Family of God 

 The second part of the salutation identifies for the readers the recipients of the epistle. 
These individuals are identified as God’s chosen people and as God’s chosen people they 
are identified as those who are of God the Father and God the Son. These two important 
truths anchor Paul’s message in this section of the verse. 

A. The Calling of God’s People 

 Paul writes the epistle, “to the church of the Thessalonians.” This particular phrase 
is interesting because it marks one of the earliest formal uses of the term “church.” 
The term “church” in the Greek is ekklesia. The term in its most simplistic meaning 
communicates the idea of a gathering or assembly.4 Although there may be an 
argument for this, it may not be necessary considering that James may have written 
earlier and yet uses the term without qualification (Jas 5:14). Nonetheless, the basic 
point to understand is that from an early period Christians were identified as groups 
that gathered within a given local context. In this case, the body of believers Paul is 
addressing are those who reside in Thessalonica. 

 Lexically and theologically the term ekklesia bears heavy meaning coming from the 
verb ekkaleo. It is a compound word where the first word “ek” means “out of/from” 
and the second word kaleo meaning “call out.”5  

 God has called out people from among the entire world (Acts 15:14; Rom 9:4) to be 
holy amidst the perverse world (Titus 2:11-14; 1 Pet 2:9-11). These individuals are 
called out from their previous contexts and brought into an assembly where they are 
to live in unity and peace (1 Cor 10:32). 
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 Although it is used to speak of the entire sphere of the Christian community (Col 
1:18, 25) it is used in this context to denote a specific group within a given 
community just like in Romans 16:5, 1 Corinthians 16:19, and Colossians 4:15. 
Therefore, Paul singles out from among the universal church the community of 
believers who reside in Thessalonica.  

B. The Credentials of God’s People 

 This particular assembly of believers is identified as those who are not only 
Thessalonica but also those who are in God the Father and the Lord Jesus Christ. 
These are the two basic credentials or the main identification of this particular 
assembly is that they are united with God the Father and Jesus.  

 Although the Jewish synagogue may have been able to claim allegiance and 
perhaps even relationship with God the Father they would have denied any 
relationship with Jesus. This group of people share an intimate relationship with 
God the Father and the Lord Jesus Christ.6 

 Whereas the first section identifies the horizontal relationship “church of 
Thessalonica” the second section here communicates the vertical relationship “in 
God the Father and Jesus Christ.”  

 The only such reason the church existed is because they were founded upon the 
work of God the Father and Jesus Christ. The identification with God the Father 
communicates “the recipients as a religious community committed to the God both 
Jews and Christians serve. ‘Father’ is the first designation descriptive of God in the 
letter. It connotes both authority and benevolent concern.”7 

 This particular union with God the Father cannot be separated form the Lord Jesus 
Christ. Here, Paul uses terminology that teaches the deity of Jesus Christ, “It should 
not be overlooked that the deity of the Son is taught here. Combining “God the 
Father” and “the Lord Jesus Christ” under one preposition demonstrates Jesus’ 
equality with the Father and consequently his deity. To deny this fact (Best, p. 63) 
is to approach v.1 in an unnatural way, especially in light of kyrio  (“Lord”—
frequently used in reference to deity) and Christo  (“Christ”—the title of Israel’s 
divine Messiah).”8 

 Paul identifies Jesus as the “Messiah” (Christ) and master “Lord.” This reminds the 
readers that they are not only in God, but are in Christ Jesus the Master or Lord of 
all things. This particular assembly did not belong to themselves but were 
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subservient to their Lord. Therefore, this statement identifies that in this vertical 
relationship with God they are not equals, but owned and directed by Jesus. 

 This identification with God the sovereign Father and Jesus the Lord helps place 
into perspective the role and life of the Thessalonians. Under such leadership they 
are to realize that the will of God takes precedence over their own personal 
affections and desires. They are not like the world, but are owned by God. 

 These identifying credentials are gifted to the believer through the calling of God 
unto salvation. Paul assured these struggling believers that they were truly in God 
and Jesus Christ despite facing so much persecution, “This young, persecuted 
church needed above all else to know that they were in God the Father and Jesus 
Christ.”9 

 

III. Felicitation for God’s People 

 The last portion of the salutation is the actual greeting or felicitation. This is Paul’s prayer 
for the Thessalonian church. The primary thought in Paul’s mind is that the 
Thessalonians would receive grace and peace. 

A. Grace 

 The first prayer for the Thessalonians by Paul is that they would receive grace. 
Although this was a common term, embedded within it is the deep theological 
truths of God’s magnificent grace. 

 This magnificent grace is first experienced when the Lord graciously opens the eyes 
of the unregenerate heart to see the goodness of the Gospel. It is because of grace 
that unsaved men are redeemed. Commenting on this grace Robert L. Thomas says, 
“Through grace lost men are saved from their sins in the eyes of a holy God by a 
transaction completely free of charge. Grace, however, does not cease at the point 
of salvation. It continually issues in privileges.”10 

 " . . . grace means unmerited favoring the place of merited wrath. Too often, grace 
is defined only as God's unmerited favor to sinners. The word unmerited, however, 
is too weak. As sinners, we have de-merited God's favor. Not only do we not 
deserve grace, we do deserve hell. Grace is God's blessing freely bestowed on ill-
deserving sinners. It is a blessing bestowed at the cost of Christ's sufferings and 
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death. Grace is God's love in Christ put into action. Grace is mightier than all our 
sins, our adverse circumstances, and our human impossibilities."11 

 God's grace is evident in every faet of the Christian's life; it is not just evident at the 
point of a Christian's salvation. The Bible describes grace as calling us (Gal 1:15), 
justifying us (Rom 3:24), sanctifying us (Eph 2:8-10, Phil 2:12-13), and preserving 
us (1 Pet 1:3-5).  

B. Peace 

 As a result of such magnificent grace the believer has peace with God. Having once 
been an enemy toward God believers are reconciled to God the Father, which is 
their source of ultimate peace. This word peace would be the Greek equivalent of 
the Hebrew term "shalom." 

 Paul comments about God's peace in Philippians 4:7 and describes it as a peace that 
passes all understanding. It is peace brought about by the work of Jesus Christ that 
gives the believer a sense of security in the chaos of the world. 

 "We could say that the grace of God results in peace with God. Far from being a 
mere formality, in Paul’s hands the common letter greeting becomes a blessing that 
embraces the totality of the divine benefits he and his associates desire for the 
Christians in Thessalonica."12 

 

 Here, we can say that the believer has full reign to obey and trust in God because grace 
and peace are qualities found in believers. God displays His grace to believers and peace 
is a character quality believers have as they trust in God. 
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